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STUDIES IN THE JEWISH LITURGY. 

"They who write down prayers are as they who 
bum the Torah." So runs a principle^ that found ac- 
ceptance in the early days of Judaism until the close of 
the Talmud (500 o.E.). From the point of view of the 
history of religion this is truly an admirable injunction, 
for the prohibition to write down prayers retained for 
the service its naturalness and spontaneity, preserved 
it as worship of the heart (a^JaB* niUJ?), and left ample 
scope for the momentary mood and free expression 
of feeling. Yet, from the point of view of the historian 
of literature, this conception is greatly to be regretted, 
as it held its ground not only in theory, but was also 
carried into actual practice. Prayei-s were in point of 
fact not written down. From the whole of the first 
thousand years after the Babylonian Exile not a single 
congregational prayer has been handed down to us in its 
original wording. 

For the student of Jewish Liturgy the range of sources is 
even narrower and more difficult of access than that open to 
the searcher in the realm of general early Jewish literature. 
Moreover, we have to bewail severe losses from the period 
in which prayers were ultimately committed to writing. 

For it is clear that in the course of a history extending 
over 1,000 years much material, and that not always of the 
least worth, must perish ; and we are here face to face with 

' min 'cniM n•l3^3 umD, Shabbath, 115 b. 
VOL. XVIII. Q q 
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the fact that one whole branch of the liturgy has been lost. 
The course of historical development was such that the 
Babylonian Academies became the final authorities in every 
province of religious life for the whole Jewish people ; and 
only those Jewish traditions were preserved that were 
transmitted through them. Thus it was that, although 
the synagogue service was first developed in Palestine 
and it there evolved its fii'st technics and terminology, 
the Palestinian ritual with its characteristic features fell 
a victim to time. Isolated and scanty remains will have 
to be used to restore it. 

These two facts — that the oldest liturgies have not been 
preserved, and that those that have been preserved have all 
been transmitted through the Babylonian medium — have 
left their impress on the history. Later authorities, owing to 
lack of adequate sources, were often unable to find their way 
aright, and therefore spread conceptions Which are out of 
keeping with the sense of the original sources. When, at 
the request of the " Gesellschaffc zur Forderung der Wissen- 
schaft des Judentums," I undertook detailed studies in the 
history of the liturgy, the conviction forced itself upon me 
that before a consecutive presentation is possible, some 
fundamental conceptions of the liturgy needed fuller 
examination and discussion. These investigations I hope 
to present in a series of articles, and to supplement them 
by a discussion of manuscript variations in our principal 
prayers (Stammgebete). 

I. yOC bv DISS. 

A. 

The first act of the daily morning prayers that the 
oldest traditional literature mentions is yoB' bv DID. The 
MiMa Megilla, IV, 5, prescribes that this act requires 
the presence of ten adult co-religionists: bv PDlia ps 
rntifVO mns yDty ^ ; and goes on to particularize who 

> The text varies. The Pesaro edition and Maimuni always write 
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is qualified to act as ym by onia and who not. The 
meaning of the term was in quite early times misun- 
derstood, and the Amoraim even were unable to explain 
it, as they no longer knew the connection that brought 
about its use. We find an erroneous explanation already 
in Maselchet Sof^rim — in so far as the text is correct — 
where we read nT-Dyi vb) na'-tj'ia tib jjo5J> hv rD"iia pK (X, 7, 
ed. MuUer, p. xvii). According to this it would speak of 
the possibility of a second reading of the jMty, the first 
before the Shemone Esre ( = sitting), the second after this 
prayer (= standing) ^ This latter procedure is more fully 
explained at the end of chap. X (ed. Miiller, p. xviii): 
imh) B'lip pai «"i3 pa ijjdb'B' niB'y in nyeri nc ^& Dipoai 
inain it- ns"- inns loyi vif^p in lani "ion^i i^jno ina iniy rht>r\n. 

Another wrong view is presented in chapter XIV, 8, 
where jjdb' bv DID is brought into connection Y?ith the very 
late custom of reciting jJDty at the taking out of the Torah. 
The later commentaries were written under the influence of 
this explanation. E,a§i accepts it literally, at the same 
time trying to account for the term D1S = " to halve," by 
making it apply to the reciting of only the first blessing 
before the Shema (besides the Kaddish). 

R. Abraham b. David offers the same explanation in his 
comments on the Yad hahazaka, whereas Maimuni refers 
the term to the two paragraphs ->in "iVV and nai nanx ^. 

The dictionaries also offer little better than this explana- 
tion, the Arukh not taking full advantage of the useful 
analogy that it quotes from the Targum to 1 Sam. ix. 13, 
where narn Tiai j<^n '•a is reproduced as by ons'' Nin '•in 
xnoaa \ 

J'lrniD (cf. Behrens S., Mose len Maimuni's Mischnah-Commentar zum Traciat 
MegiUah, p. 20). Further, the Pesaro, Venice, and Constantinople editions 
and the editions of the Misna read sds) nN. Cf. Miiller^ Masekhef So/'rim, 
p. 190. 

' The modern Sephardic custom of repeating I3">a at the end of the 
service is similar. 

" nbon 'n, VIII, 5. Misna Commentary, 1. c. 

' Yid. mc, 8; for the text cf. Levy, Targum-Worterb., II, 293, mc. 

Qqa 
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Now all the explanations here adduced are untenable, 
since they contradict the unanimous use of the term in 
the old sources. In the first place in the Misna itself, 
among the regulations for the service, those of bv D"ia 
JIDB> always receive first mention. A glance through 
them suffices to show that it is not a question of an act 
of private devotion appended to the service, but rather of 
t?ie commencement of the congregational ^;rai/ers, of the 
recital of the Shema, with its accompanying paragraphs. 
In the Palestinian Talmud^ also the question pi:m )1^3D 
n3''nn ^ja^ fnaiy px p^jn n^»o nt^^i j?ois> ok ronia px implies 
that the Mi§na enumerates its regulations in the order in 
which the parts of the sei'vice follow one anothei". The 
incident related in the Midrash, that the congregation to 
which Eleazar Hisma^ was sent called upon him with the 
words yoB' b]l ona at the beginning of the service, testifies 
to the same fact. So also Amram's Siddur uses the ex- 
pression in a similar connection, about the true meaning 
of which there can be no doubt. At the end of the 
well-known passage about the introduction of the Shema 
into the Kedusa it reads : jjdk' dn pDiia rni n~iMn n^£33B' iva 
pi'i'anDI njpna (p. 1 1 a). Compare further p. 24 b ^ : fD 1^''NE' 
pi'i'ano "ins nxidi nooan nu^ Djaon h"i pxj '•njiidj 3T ''Dp 
DNVDtJ' pDj?3 "lusn Dy piDVB' iHD HiDrT -ipiDa snp i<b piiyi 



Jastrow ipicHonary), who keeps to the usual view, explains the term XTS 
from the analogy of vervD one, Ber., 51 a, "spread a cloak over the head 
for the recitation preceding the Shema" (cf. Migdal Oz in Maimuni, I.e.). 
But this custom is nowhere attested for the prayer. 

' J. Megilla, IV, 4, fol. 75 a, ed. Krotoschin. 

" Lev. Rabha, sect. 23. Cant. Rah. to II, 2. rrh nn« nnx "vh "jw -mhii '-\ 
.... D3n «:'■'; jn'; ion m^in <:e') ni» D^n m'j yh tdn 3?dic Vj> cnD. The 
oi-der of the acts of the service is the same in Cant. RaVba, VIII, 13 : 
nojan nih cwai d'O'dwd m^exy dvi d»q' nw© to jriDNbna j'pioy VNiffi'w D"jii< 
.... N'aja p'BDOi mina jmpi na'nn ':Di )naiyi ro® nnp [mpi ; except that 
here, in accordance with the later usage, the expression i-offl nnp jnip is 
used. 

' Of. Hal. Gedol., ed. Hildesheimer, p. 22, a good instance of how 
inexactly such passages are often cited. 
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ySiTnDna poy n^nna dn^dc' |u3. P. 47 a: B>n -ion ^^1 
nnx .T'^K' 'TOijjB* }V3 .... intini pbiNB* -ins^ .... jhjd xna'DD 

yoc nx DTiai'^ All these passages speak of the chief 
prayer of the congregation, not of an appendix to it. 
yDty b]) DID then is presented to us as the old technical 
expression for the recital of the Shema and the blessings 
belonging to it, in the congregational morning service. 
We include the blessings, as the saying bs 'nDix rnin'» 'i 
yOB' bv DIIS'' i6 VD'-D nniNO nxi t6&, obviously i-eferring 
to the eulogy "ilt^ 1X1'' at the beginning of the prayer, 
shows that they are compi-ised in the " Perisath Shema." 

The question arises now, what is the origin of the term 
D"iS, for the root-meaning of D"ia is "divide," "break" (cf. 
Ra§i imn^OT ])^ Dia, Rabad mbst jnn onan loa Diia); all 
derived forms and all other combinations of the root always 
go back to the meaning " divide," " cut in pieces." There 
must have been in the manner of reciting these sections 
something to occasion the choice of this expression. In 
point of fact one can follow up the inquiry into the manner 
of recitation of these sections from the statements of the 
oldest sources. In Mi§na Sola, V, 4, the question is 
debated how we are to imagine the singing of the Song of 
Moses at the Red Sea ( Exod. xv). The forcible objection 
to the authenticity of this song brought by Higher Criti- 
cism, that a large multitude of people at a low standard of 
culture could not suddenly break out into such a long and 
artistic poem, was also felt by the early Rabbis, and they 
sought to master the problem in various ways. Three 
analogies were drawn into comparison from the daily 
religious life. The account of the Misna is but short, 
that of the Baraita more detailed. We have it in three 
recensions ; no one of these offers a wholly correct text, 

' In the Responsimi of Natronai's naiarn nrie, No. 9, D'JWjn niiTOn, ed. 
Lyok, No. 83, there is still some recollection of the fact that the SOlc by mo 
is not the ordinary i-eader ; but no clear definition is there given, nor of 
the nrnn KXh ^yc. I hope to return to the latter in a special article. 



592 



THE JEWISH QUABTEELY REVIEW 



but they all contribute towards amending the text. We 
set them out here side by side: 



I. 

Tosefta Sota, YI, 2, 3, ed, 
Zuckerm.p. 303, 1. 1 6 seq. 

nn \n'hv mB> q\t }» ''w< 
pp'2 nT-ty iiDXi B>iipn 

'»i« ntfo p3''yi i''3''j) 
^■T'E'^5 'din 'itpii I'lij nT'tj'N 
moti nj? '01N ne'e t '•"■'^ 
moti ny 'oin '"ie'''i n'- 
'n ijB* 1J3 itr^N '1 n^ 
hiu '01N '•^'i'an ^Dv 
n-aa i'i'nn ns Nipo NintJ' 
pj"'y vnnN piyi noaan 
nT'tj'N 'din nw) pe'si 

I'li* nT'B'N 'din '-l{i'''1 '•""i? 

n'' niDti ^ty 'din ntj^o 
n^ niDti ny 'din 'nB'''i 
DIN ''jaa 'din n-idhj 'n 

IIDN^I '3K' yDB> MN pNTlpE* 

HB^ n''nE> nDi5D -io^ 
piDiN 'nB'''i ni'''nn nnia 
tN 'din nt?D pnDiJi pnnN 
'din 'ne^i nBT3 n-'K''' 
'din net) '•"'•^ ni'-B'N 
nt 'in 'nE'^i n* niDti ijy 

'''''' 'din HE'D inuNi '•i'N 
'•"'' 'din '"1B>''1 HDnisD E'lN 

:iDtJ' 



II. 

Jer. Sota, V, 6, ed. 
Krotoschin, fol. 20 c. 

na'py ♦an B>"n Dva ia 
ppb , '1J1 ntifD T'tJ''' tN 
rfaa bbnn m nipd Nintj^ 
b i^y vinN pjiy jni nson 
1DN nB% . nail nai 
vnnN pjiy jm htcn 
••ny 1DN nw . itt'K'n 
"ity^N '1 . my 'hdin tni 
-1DIN ^b'bin ■<ov '1 b& lia 
ij^nn nN NipD NinB> hia^ 
innN pjiy ini 'Djan nna 
noN nt» . }iB>N-i nai 
. nT'B'N p3iy ini 'tib'n 
pjiy jni ny "idn he'd 

HD ni'-B'N vinN 

OB^a inaN '•ai idn^ i^^n 
pina m:n 'n '•a '•dv 't 
jni 'T'E'n idn nB>D 'pica 
'••^b HT'B'N vnnN pjiy 
laam did hns hnj ■•a 

ny IDN HE'D , DO HDI 

ny vnnN pjiy \n) . mDti 
tiTi man 



III. 

BaUi Sota, 30 b (cf. 
Tosaf., ib. s.v. n''Dn3 '•a'l). 

■•an K'-n mo ia -\"n 
i'N-iB'* i^yti> nytf'a NTpy 
-1D1!' Dn''3^y ijnj en p 

nT'B' I-IDN *15f01 miE' 

|ni bbn m NipDn hnaa 
D^pna ^CN-i innN p3iy 
|ni 'n^ HT'B'N iDN nw 
nens 'rh nT-tyN d^din 
jni nNa nw "-a idn 
oi 'nij ni'-B'N DnDiN 
■"DV oi W ua ity^N 
NipDn }Dpa iDiN 'h'hin 
innN pjiy jni i^^n nN 
nw iDiN NinB> nD bs 
DnDiN |ni 'n^ nT'B'N idn 
o iDN nc^ 'n^ nT-tyN 

13 D^DIN |ni HNJ nN3 
1D1N n^DHJ Ol nNJ HNJ 

noa yDB* Jjy Diien naioa 

n^nn nnia Nine' noaan 

vinN f^Jiy }ni 



STUDIES IN THE JEWISH LITURGY 593 

The analogies adduced are drawn (i) from the method of 
teaching children in the schools; (a) from the recital 
of the Hallel in the synagogue ; and (3) from the reading 
of the Shema in the synagogue. We gather from the three 
sources approximately the following text for the Baraita: 
'■\iyh hrvi'v «n3 ci''n )» i'NntJ''' 'hv^ nyca nivp 'i b'Ti o-a n 
laiDnty -laon nua bbnn nn slip N1^{^' ppa rrr-K' ncN ivai nn^tf 
r^iy pi 'n!? miB'N n»iN ne'e pjyi py b bv v-ins )''3iy pi nniB 
• n'> m»ti ny 1n^^5 jijiy jni n'' nnon ny "idin n&o '-6 hi^b'n innx 
rr-aa i'i'nn nx nipdb' hnu ioin i^'-i'jn '■dv 'n ^c in iTy^N 'n 
'lij HT'B'N 'ciN ntf'D }iB'Ni pjy vins pjiy }ni nnia Ninty nonn 
nT'B'x DnciN ^'Nic'-i ni mDH ny idin hb'd 'ii> m>B>N 'now '■ib''>i 
^:33 ni'-B' iiDNi i'NiB''' iiy nnnc {;>"ipn nn "idin n*»ra '"i • 'n^J 
n-^'D nNnB> id^d nox^ iidn-'I 'atr nonn iriaa y»B> b ponian nnx 
^N-){^-i HE'D TBw tN 1D1K nB>D piDiJi vinN pioiN 'iB''>i ni>''nn nniB 
iniiNi '■i'K n? DnoiN 'n{i'''i n'> m»Ti '•ry ioin hi^d 'i!? ht'E'n di-idin 

:1»B> 'T CIDIN bn'-if"') HDH^K) {?''« 'T ICIN HE'D 

When we examine the last statement, we gather from it 
that under yoB* bv DID was understood a verse hy verse 
recitation in which the reader and congregation alternated. 
The examples instanced would favour the presumption 
that the congregation joined in where the reader left 
off (a<b). But the expression bii'\&''\ rbnn nnia nco n\nB> 
piOlil Vinx pIDIN makes it probable that the congregation 
repeated the half verse that the reader had already recited, 
and added to it the second half of the verse (a < a + b). This 
scheme finds exemplification, and at the same time strong 
support in the statement of the Mechilta ^ ; although Fried- 
mann offered a wrong interpretation for it, he has supplied 
the right emendation of the text, which has since been 
confirmed by the newly discovered source of the Mechilta 
of R. Simon: ^y mt? B»nipn nn loix n''Dn3 'i noN^ noN'-i 
nmi n»iN ''inn p -ity^N yoB' nx p-iipts' din 'na m'-K' iicki bt<-v^ 
133111 DID iDy piDui v-inN pjiy ^NityM 'rh ht'B'n "1D1X1 nnia 

' MechiUa, ed. Friodmann, p. 35 a. 
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pnowi vinx pjiy ^Nnsr^i n'' men ny ioini nnia ntw ,d*3 n»n 

mnx piy ^NnK«i n»n^D b>''n 'n -idini nnia nm> ^inijsi '•^n nf i»j; 

.(ed. Hoflfmaun, p. 57) : IDK* 'n IDJJ piDMI 



Together with this method of reciting the Shema here 
indicated there hangs a peculiarity, which, although truly 
remarkable, has never yet been explained. In the liturgy 
the sentence ^jn^B''' V0& is followed by intti'D 1U3 Q& Tina 
1JJ1 tb'wb' For what reason are two consecutive Bible 
verses, Deut. vi. 4 and 5, interrupted by a eulogy 1 ^ rcio'^i 
ntJ'D rclDm ab ^, says the Talmud Pesahim, 56 a, with perfect 
right. The eulogy corresponds with those familiar to us ; its 
wording is derived from the Temple worship (Yoma, III, 8, 
IV, 3, VI, 3. Cf. Toseft. Taanith, 1, 11, p. 215, 1. 28). There 
the formula served as a response of the congregation to the 
utterance of the Divine Name by the High Priest. Its 
meaning must everywhere be that the hearer responded 
with this sentence at the utterance of the Tetragrammaton, 
but not as it is now in our liturgy, where one and the same 
person says the preceding verse and the response. When we 
realize that in the old sei"vice the reader and congregation 
each spoke only the half of a verse, that therefore when the 
one was active the other was passively listening, we can 
very well appreciate the insertion of the eulogy. When we 
realize that the reader began with i»NiB" j)05^) the congrega- 
tion repeated these words and completed the verse, we can 
understand why the reader responded to ^nN 'n 13^^^N 'n 
with l"^»3B' -1)12. 

A well-known Agada pictures the patriarch Jacob on 
his deathbed in converse with his sons before giving his 

1 In the Midrash TanJmma n<\Bnp, ed. Buber, p. 74, n"ip «nn «S ':o S los 
mia cttJ ini onoi mxaic cni'x un nia'n n"oT na t'u) ':!:a -ps'ra rfjp sew 
13?! cbw") ims'io is not given .as the reason of the insertion of the words ; 
such explanations are usually sought for and found later when the matter 
in question is already in existence. The literature to /^oas) "jna is given 
by Friedmann in the note to Sl/re Sent 31, p. 72 h, no, /'. 

2 For the text cf. micduko Sqfrim. 
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blessing; they assure him of their belief in the unity of 
God, whereat he blesses the Lord. I would hazard the 
assertion that this old Agada ^ is framed directly on the 
model observed daily in the divine service. Compare 
the simplest version in the Pseudo-Jonathan Targum to 
Deut. vi. 4: — 

•"sriDD nin n^bv wo Nt^jancij pnx apyn n'-jon niddi jva mm 
«ni3»pj; }i33b JT-N N»i'i ii^'-i'^K^ pnn'' Nip xhoa '•waa jt-n Noh 
•>iV nn 'n wni^N 'n piax i'NiK''' yoc iT'i' noNi Nina }inb u'-nx 
pD^y ''»i'j?^ nnp* dib> inn n»si apy (ed. Ginsburger, p. 313). 
The authorities lay great importance on the saying of 
l^'i'DSB^a softly, and are at pains to account for the custom ^. 
The true grounds for it are so that an interruption should 
be avoided, and it is on this account that the Reader said 
the words in an undertone. 



Should any doubts still present themselves, however, as 
to the meaning of JJDB' bv DID here given, they will entirely 
disappear when we take into consideration the opposite 
case. The Mi§na knows of a manner of reciting the Shema 
called yDB> DN T13 that differs from the customary practice 
described above. Pesahim, IV, 8 : inn'' ''^X< )f^V onan n&^ 

vo^ m p^iiai vn nrn in-iD i6^ }n i^ni ... "To wrap 

up the Shema" is a remarkable expression that like Dia 
seems to be borrowed from the dinnef-table, which in its 
turn seems to have taken over these two metaphors from 
acts of di-essing. But what in fact was the practice of the 

^ In the editions of the Talmud BalK Pes., 56 a, it is given as 'n «3'in3 
Wi>b '1 JWD® ; but R. Hananel to this passage and Shihbole ha-Leket, XV (ed. 
Buber, p. 14) read »1D 'a p3?n«J 'n. But this variation in the name does not 
make any material difference here, as the early date of this Agada is 
proved by the Sifre and Targum Pseudo-Jonathan. In this point our 
explanation differs from that offered in the Monatsschri/t, XXXV, 1886, 
p. 120, where the theory of the alternating recitation of the Shema is 
brought forward for the first time, in that there i'703«j "jna is taken as 
the response of the congi-egation. . 

" Pesahim, ibid. : ''««n3 inw Dnow iH'tt) i:'prin . Cf. Shibbolc Jia-Leket, I. c. 
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people of Jericho is not clear, and the later Tannaim were no 
longer able to give any clear information on the question. 

In the Jerusalem Talmud there are two differing com- 
mentaries on this controversy. According to the one, 
R. Meir was of opinion that in Jericho no pause was made 
between each word of the verse ^nik'i ytott', while R. Jehuda 
held that the necessary pause was made, but that 1113 
l"i'D3B' was not inserted. The second view understands 
R, Meir as maintaining that no interval was made between 
nns and "jna, whereas, according to R. Jehuda again, only 
l"^»nE' ^n3 was omitted, but the pause (of course in this 
case between inn and nanw) was made. Both versions 
are derived from a period In which the proceeding in 
question was no longer known, and therefore exhibit a 
confusion of elements of right and wrong. It may well 
be that R. Meir and R. Jehuda did not express themselves 
with certainty and complete accuracy, as in all probability 
they were both aiming at explaining one and the same fact, 
but from different points of view. For in contrast to the 
general custom of an alternating recitation of the Shema, it 
was the custom in Jericho to recite it "wrapped up," i. e. 
the reader read the whole section without interruption, 
while the congregation said it quietly with him. Natu- 
rally in this case there was no opportunity to insert 
\"bi22i£> "ina, and whereas R. Jehuda knew that this sentence 
was omitted in Jericho, R. Meir had heard that they did 
not there " interrapt," by which was meant that the reader 
did not pause to let the congregation take up the reading. 
In course of time the custom of Jericho became the general 
one, but with the retention of the sentence l"i'03B' ina, and 
it is therefore that the old notice and the controversy of 
the Tannaim were unintelligible. For this reason also 

* Tos. Posahim, II, 19 (x6o) ; Jo; iv. 9 (31 b) ; Babli, 56 a. 
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the word ppiDStt was given the meaning of "to make 
a pause" — a meaning that it did not originally bear^. 

The recitation of the Shema and the blessings accom- 
panying it took place in the following manner : a member 
of the congregation intoned the prayer from his place ^, 
standing or sitting^, and the congregation joined in. The 
President, MDJan E>xn, called upon one of the assembled 
congregation and charged him with this office of honour 
in the service; yoB' bv DIID was the invitation given to 
Eleasar Hisma. It was not easy to comply with this 
request : not every one possessed the necessaiy knowledge 
and requisite skill, and not every one could command 
sufficient self-possession. The prayers were recited from 
memory, without the aid of any written text ; and even the 
three biblical sections that make up the Shema were not 
read in the service, although the rule * that one must recite 
"scripture" only with the book before one in general 
held good. In the analogous case where the Maamadot 
were allowed to recite the first chapter of Genesis from 

' The explanation of the sentence /'jnDiD -[T13 offered by Priedinann, 
Si/re, 1. c, and Biiohler, Die Priester mid der Cultus, &c., 1895, p. 167 ff., has 
only complicated the matter by quite unnecessarily drawing into it 
political questions. The meaning and origin of the eulogy are rightly 
explained by Blau, B. A J., XXXI, p. 189, although many of the 
hypotheses there made are hardly capable of proof! Our explanation 
accounts for everything simply, from the liturgical standpoint, and at 
the same time from the analogy of the related Midrash of Jacob and his 
sons. To the further question why it was just in Jericho that this 
variation in custom obtained, we can give no clear answer. Probably it 
was not peculiar to Jericho alone, and in the course of time it became the 
general custom. 

' The nniB , raggedly dressed, was allowed to perform no part of the 
service but this {Meg., IV, 6), for in all others he would have to leave his 
place, and would thus have to stand in a prominent position before the 
congregation unworthily clad. 

» Cf. aenes. Hob., sect. 48: jaa bs '3«i ma^b jnttv jm snuj n«np pipi. 

More striking is Pesikta ITO, ed. Buber, 77 a : n"3i;n io« 13 . . . n'3in i"« 

vnntt) Dab 'mn« «bi pa'te 'nmiDn sb ,Kin 'S® «D3nins snic nnp «nn h■<^rm■<'^ 

.... -jn'ia inaffli »S« ,d3'b.'»t n« pTiD v&t ,d3'"«t bs pDis sb nniN pip 

* D*ya posb '«a)T «"« 3.13305 onsT, Gittin, 60 a. Cf. Muller, Brieje und 
Bcsponsen iti dcr vorr/aonaischctt Jiidischen Literatur, Note 23. 
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memory, the expression used is jjdb' nN plipa JIT'S !?y pllpl 
{Taanith, IV, 3). 

The invitation to officiate as v^ti> bv DIIS could cause 
embarrassment to many, as even Eleasar Hisma had to 
refuse as he was not able to comply with the request. 
The congregation too had to be protected against any one 
being able to force himself forward for the honour, and 
to be ensured that he who was delegated for the honour 
could offer a guarantee that he possessed the requisite 
capacity. If this be the case, we find the key for solving 
a riddle that for centuries has been awaiting its solution. 

y»e> bv D"lia Nin N''3J3 T'OSOn, says the Mi§na. What 
have Haftara and Shema to do with each other ? Further, 
why is the earlier act in the service made dependent 
upon the later? Was it then from the outset determined 
who was to say the Haftara? The notice in Luke iv. 
16 ff. does not give the impression of the reading of 
the Haftara having been dependent on any other act, and 
we have not the least right to mistrust this point in the 
description of the Evangelist. In consequence of these 
difficulties, there arose the view of Sof^rim, XIV, 8 : "iioBDn 
mm ISO b^ yoti'a . n»N v^& nva:: ycK' bv onia xin NUja. 
That may well have been the case in later practice ; but 
the Mi§na does not know of any such ceremonious taking 
out of the Torah — cf. Yoma, VII, i,Sota, VII, 7, 8 — and 
moreover employs the term jnoE' bv 013 only in reference to 
the first part of the morning prayei-s. According to the 
Talmud it is usual to perceive a compensation for the 
Maftir in the connection of the two functions. For it 
was the custom that only children read the Haftarah, 
and if an adult on occasion agreed to do it, he received 
compensation by being entrusted with the office of reader as 
well. But this explanation is impossible. Apart from other 
difficulties, the latter part of the sentence vas |Dp n\n DS1 
IT bv pl^iy 13~i IN is in direct contradiction with this view. 
If it was customary for children to read the Haftara, it 
was unnecessary to offer any compensation, as it was 
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honour enough to be allowed to read from the prophets 
in public. Finally, the custom of children reading the 
Haftara is not established for olden times, and it would 
be difficult to show that the teaching of boys in general 
rendered them so competent. The Prophets did not 
belong to the run of subjects generally taught ; the 
knowledge of them was by no means widely spread, and the 
ordinary man could scarcely read them fluently. Therefore 
any one conversant with the Prophets could be presupposed 
to possess a measure of familiarity with religious matters, 
and could be credited with a knowledge of the prayers. 

Thus in the sentence ]}i2Zf bv DniS Sin N''3n I'-DSDn, we 
have hardly to see a law so much as a dii'ection : "It 
may confidently be permitted to any one capable of 
reading the prophets to act as reader of the Shema." 
Should, he be under age, however, it is not in keeping with 
the honour of the congregation that he should himself 
officiate ; but the persons to whom he is indebted for hia 
knowledge, his father — in the earliest times the teacher of 
his childi'en — or his teacher, takes his place ; one can with 
certainty presuppose in them the knowledge needful for 
a reader. 

The Jewish synagogue service had a thoroughly demo- 
cratic constitution ; in it no one held a specially privileged 
position ; neither birth nor station conferred any preroga- 
tives — with the exception of the blessing of the priests ; 
capacity and willingness alone were the factors which 
determined whether any one should undertake this or that 
office. But the congregation had to be protected against 
its liberality being abused by such of its members as were 
too greedy of honour. Nevertheless it happened often 
enough that the reader was guilty of incorrect reading, 
and the Misna contains a number of regulations for the 
reader who makes a mistake in the prayers. 

I. Elbogen. 
(To he continued.) 



